VIII

LETTER TO DR. NICHOLSON
(Lahore : dated 24-1-192))

My dear Dr. Nicholson, o

I was very glad to:learn from your letter to Shafi!
that your translation of the Asrar-i-Khudi had been
favourably received and excited much attention in
England.. Some of the English reviewers, however, _
have been misled by the superficial resemblance of
some of my ideas to those of Nietzsche.

The view of the writer in the Athenaeum islargely
affected by some mistakes of fact for which, however,
the writer does not seem to be responsible: But I am
sure if he had known some of the dates of the publi-~
cation of my Urdu poems referred to in his review, he
would have certainly taken a totally different view of
the growth of my literary activity: Nor does he
rightly understand my idea: of the:Perfect Man: which:
he.confounds with the German thinker’s Superman.
I wrote on the Sufi. doctrine of the Perfect Man
more than twenty years ago, long before 1 had read:
or heard: anything of Nietzsche. This was then
published in the Indian Antiquary, and later in 1908
formed part of my Persian Metaphysics: The English
reader ought to approach this idea not through. the
German thinker, but through an English thinker of

1. Late Pfincipal Muhammad Shaf of Oriental College; Eahore,
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great merit—] man Alexander—whose Gifford
lectures, delivered at Glasgow, were published last
year. His chapter on Deity and God (Chapter I,
Book 1V, p. 341, Vol. IT) is worth reading, On page
347, he says : ““‘Deity is thus the next higher empixical
guality to mind, which the universe is engaged in
bringing to birth. That the universe is pregnant with
such a quality—we are speculatively assured. What
that quality is we cannot know, for we can neither
enjoy nor still less contemplate it. Our human altars
still are raised to the Unknown God. If we could
know what Deity is, how it feels to be Divine,-we
should first have to become as Gods.” Alexandet '
thought is much bolder than mine. S

I believe there is a Divine tendency in the uni-

verse, but this Lendenny will pvpnfnn”‘r find its com-

plete expression in a higher man, not in a God sub-
ject to Time, as Alexander implies in his discussion
of the subject. I do not agree with Alexander’s view
of God, but it is clear that my idea of the Perfect
Man will lose much of its outlandishness in the eyes
of the English reader if he approaches it through the
ideas of a thinker of his own country. :
But it was Mr. Dickinson’s review wh1ch 1nter-'
ested me most, and I want to make a few remarks on
it. Kindly pass on this letter to him; I am sure he
will be interested to know what 1 thmk of his re-

view :— .
(1) Mr. Dickinson thinks, as 1 understand from
his privaté letter to me, that I have deified physical
force in the poent. T am afraid he is mistaken in his
view. I believe in the power of the spirit, not brute
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force. When a people is called to a righteous war,

1t is, according to my belief, their duty to obey 1he
call, but I condemn all wars of conquest (the story of
Mianmir and the Emperor ot India). M. Dickinson,

however, is quite right when he says that war is des-

tructive whether it iswaged in the interests of Truth
and Justice, or in the interestsof conquest andexploi-

tation. It must be put an end to in any case. We
have seen, however, that Treaties, Leagues, Arbit-
rations and Confexences cannot put anend to it. Even
if we secure these in a more effective manner than
before, ambitious nations will substitute more peace-
ful forms of the exploitation of races supposed to be
less favoured or less civilised. The truth is that we

stand in need of a living personali ty to solve our

social problems, to settle our disputes, and to place

international morality on a surer basis. How very
true are the last two paragraphs of Prof. Mackenz1e 8
Introduction to Socral Fhilosophy :

- “There can be no ideal socwty thout ideal
man : and for the production of these we require
not only insight but a motive power ; fire as well
as light. Perhaps, a philosophic understanding
of our social problems is not even the chief want

~ of our time. We need prophets as well as
“teachers, men like Carlyle or Ruskin or Tolstoy,
who are able to add for us a new severity to con-
science or a new breadth to duty. Perhaps we
~-want a new Christ... It has been well said
that the prophet of our time must be a man of
~ the wozld and not merely a voice in the wilder-
ness. For 1ndeed the wilderness of the present
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is in the streets of our crowded cities, and in thé
midst of the incessant war by which we are trying
to make our way upwards. It is there tha‘-t the
prophet must be.

“Or perhaps our chief want is rather for the
poet of the new age than for its prophet-<or for
one who should be poet and prophet in one.
Our poets of recent generations have taught us
the love of nature, and énabled us to see in it the
revelation of the Divine. We still look for one
who shall show us with the same c¢learness the
presence of the Divine in the human ... We
still need one who shall be fully and in: alf
seriousness what Heine playfully called himself

a “Ritter von dem Heiligen Geish,” one who:
shall teach us to see the working out of our
highest ideals in the everyday life of the world,
and to find in devotion to the advancément of
that life, not merely a sphere for an ascetic self-
sacrifice, but a supreme object in the pursuit of
which all thoughts, all passions; all' delights may
recetve their highest development and satlsfac-

tion.’

It is in the hght of the above thoughts that T
want the British public to read my description of the
idéal man. 1t is not cur treaties and arbitrations
which will put an end to the 1nter necme wars of the

human famijly. L

(2) Mr. Dickinson further refers to my “Be
hard”. This is based on the view of reality that I
have taken in the poem. According to my beljef,
reality is a collection of individualities tending to
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become a harmonious whole through conflict: which
must inevitably lead to mutual adjustment. This
conflict is a necessity in the interests of the evolution.,
of higher forms of life, and of personal immortality.
Nietzsche did not believe in personal immortality. .
To:those desiring it; he ruthlessly says, “Do yoa wish:
to.be:a:perpetual burden on the shoulders of time 7
He'was led to say this because he had a wrongmnotion:
of time, and never tried to grapple with the:ethical.
issue involved:in the question of time. -On the other-
hand; I'took upon Immortality as the highest:aspira-.
tion of man on which he should focus all his energies,
and.consequently I recognise the need of all forms of
activity, including conflict, which tend to make the «
human person more and more stablé. And for the
same consideration, I condemn speculative mysticism
and inactive quictism. My interest in conflict is-
mainly ethical and not political whereas Nietzsche’s.
was probably only political. Modern physical sciénce
has. taught us that atom of material-cnergy has
achieved -its present form through thousands of years
of evolution. Y&t it is unstable and can be madeé to
disappear. The same is the case with the atom of
mind-energy, i.e., the human person. It has achieved,
its present form through ions of incessant effort and
conflict ; yet, in spite of all this, its instability is cléar
from the various phenomena of mental pathology,
[fithas tocontinue intact itcannot ignore the leéssons
learnt from its past career, and will require the same -
or similar forces to maintain its stability which it has
availed of before. It is possibe that in its onward
march nature may modify or eliminate altogether
7
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some of the forces (e.g., conflict in the way of mutual
wars) that have sofar determined and helped its evolu-
tion, and introduce new forces hitherto unknown to
mankind to secure its stability. But, I confess I.am
not an idealist in this matter and believe this time to
be very distant. I am afraid mankind will not, for
a very long time to come, leain the lesson that the
Great Buropean War has taught them. Thus it is
clear that my purpose in recognizing the need of con-
flict is mainly ethical. Mr. Dickinson has unfortu-
nately altogetherignored this aspect of the “Be hard.”

(3) Mr. Dickinson further remarks that while my
philosophy 1is universal my application of it is par-
ticular and exclusive. This is in a sense true. The
humanitarian ideal is always universal in poetry and
philosophy, but if you make it an effective ideal and
work it out in actual life, you must start, not with
poets and philosophers, but with a society exclusive
in the sense of having a creed and well-defined out-
line, but ever enlarging its limits by example and per-
suasion. Such a society, according to my belief, is
Islain. This society has so far proved itself ‘a more
successful opponent of the race-idea which is probably
the hardest barrier in the way of the humanitarian
ideal. Renan was wrong when he said that science
was the greatest cnemy of Istam. - No, it is the race-
idea which is the greatest enemy of Islam—-in fact, of
all humanity, and it is the duty of all lovers of man-
kind to stand in revolt against this dreadful invention
of the Devil. Since I find that the idea of nationality
based on tace or territory is making headway in the
world of Islam, and since I fear that the Muslims,
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losing sight of their own ideal of a universal human-
ity, are being lured by the idea of a territorial nation-
ality, I feel it is my duty as a Muslim and as a lover
ofall mankind, to remind them of their true function
in the evolution of mankind. Tribal or national
organizations on the lines of race or territory arc only
temporary phases in the unfoldment and upbringing
of collective life, and as such I have no quarrel
with them; but I condemn them in the strongest
possible terms when they are regarded as the ultimate
expression of the life of mankind. While I have the
greatest love for Islam, itisin view of practical and
not patriotic cons1de1at10ns as Mr. Dickinson thinks,

that I am compelled to start with a specific society
(e.g., Islam) which, among the societies of the world,
happens to be the only onc suitable to my purpose.

Nor is the spirit of Islam so exclusive as Mr.

Dickinson thinks. In the interests of a universal
unification of mankind the Quran ignores their minor
differences and says, “Come let us unlte on what is

f’?

common to us all!

- I am afraid the old Euorpean 1dea of a blood
thirsty Islam is still lingering in the mind of Mr
Dickinson. All men and not Muslims alone are
meant for the Kingdom of God on earth provided
they say good-bye to their idols of race and national-
ity, and treat one another as personalities. Leagues
mandates, treaties, like the one described by Mr.
Keynes, and Imperialisms, however draped in demo-
cracy, can never bring salvation to mankind. The
salvation of man lies in absolute equality and free-
dom of all. We stand in need of a thorough over-
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hauling of the aims of science which has brought so
much misery to mankind and of a-total abandonment.
of what-may be called esoteric politics which is ever-
planning the ruin of less-clever or weaker races:
That Muslim peoples have fought and conquered
like other peoples, and thatsome of their leaders have
screened their personal ambition behind the veil-of
religion, I donot deny; butIam absolutely sure that
territorial congquest was no part of the original pro-
gramme of Islam. As a matter of fact, I'consider-it
a greatloss that the progress of Islam as a conquering
fajth stultified the growth of those germs of an
economic and democratic organization of society
which T find scattered up and down the pages of the
Quran and the traditions of the Prophet. MNo doubt,
the Muslims succeeded in buildinga great empire, but
thereby they largely repaganized their political id eals,
and lost sight of some of tiie most important poten-
tialities of their fdith: Islam certainly ‘aims—at
absorption. This absorption, however, is to- be
achicved not by territorial conquest but by the
simplicity of its teaching, its appeal to.the cominon
sense of mankind and its aversion to abstruse metar
physical dogma. That islam can succeed . by its
inherent -force is sufficiently clear from the Muslim
missionary work in China; where it has won millions:
of adherents without the help of any political power:
I hope more than twenty years’ long: study. of the:
world’s thought has given me sufficient training to.
judge things impartially. S _ :
The object of my Persian poems is not to make
out a case for Islam; my aim is simply to discover a-
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universal -social reconstruction, and -in - this.endea-
vour, I find.it. philosephically impos sible to.ignore
asocial system which exists with the express object of
doing away with .all ‘the.distinctiens:of caste, rank
and race ; and which, while keeping a-watchful eye
on the:affairs of thiswerld, fostersa spirit of unworld-
liness so absolutely essential to man:in his Ifelations
with his neighbours. This is what Europe. lacks and
this is what she can still learn from us.

'One word'more. In my notes which now form
part of your intreduction to Asrar-i-Khudi, I deliber-
ately explained my position in reference to Western
thinkers, as T thought this would facilitate the
understanding of my views in England. 1 could have
easily explained myself in the light of the Quran and
Muslim Sufis and thinkers, e.g., Ibn Arabi and Iraqi
(Pantheism), Wahid Mahmud (Reality as a Plurality),
Al-Jili (the idea of the Perfect Man) and Mujaddid
Sarhindi (the humam person in relation to the Divine
Person). As a matter of fact, T did so explain myself
in my Hindustani introduction to the first edition of

the Asrar.

I claim that the philosophy of the. Asrar is a
direct development out of the experience and specu-
lation of old Muslim Sufis and thinkers. Even
Bergson’s idea of time is not quite foreign to our
Sufis. The Quran is certainly not a book of meta-
physics, but it takes a definite view of the life and
destiny of man, which must eventually rest on
propositions of a metaphysical import. A statement
by a modern Muslim student of philosophy of such
propositions, especially when it is done i the light of
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religious experience and philosophy invoked by that
great book, is not putting new wine in old bottles.
It is only a restatement of the old in the light of the
new. It is unfortunate that the history of Muslim
thought is so little known in the West. I wish I had
time to write an extensive book on the subject to
show to the Western student of philosophy how
philosophic thinking makes the whole world kin.

Yours sincerciy,
Muhammad Igbal



